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PREFACE

My first intention for the title of this book was A History of
Christendom: it was changed lest any reader should be misled.
The frontispiece is a reproduction of a painting by Ludovico
Brea, The presidency of the Holy Spirit over the “holy and
glorious flesh™ (“la carne gloriosa ¢ santa™) is there exhibited
in the height; at the foot is the entombment of the consummate
Flesh. Beyond the one lies the state known as the Beatific
Vision; below the other the principle called the Harrowing of
Hell. Between the two extreme points appears the great mass
of created sculs; those on earth, and, beyond a line of
angelie beings, those “in heaven.” There are recognizable
faces, but they are momentary; they are travellers upon one
or other of the Ways. But the painting, above and below, is
of the co-inherence of the whole redeemed City.

The shy allusions to dates and the shyer quotations from
theology are related in the main to the same points. It is open
to any reader to complain that many names, of persons and
events, which have been of immense importance to Christen-
dom, have been omitted. But though they have béen impor-
tant their omission here is unimportant. It was inevitable
that this particular book should talk about Dante and net about
Descartes, since its special themes are found much more in
Dante than in Descartes. Nevertheless, I hope the curve of
history has been justly followed, as I hope and believe that all
the dates and details are accurate, If I have made a mistake
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viii PREFACE
anywhere, it is not for want of reference to the specialists, but
from the mere stupidity of human nature. An effort has been
made to keep proportion; the final modern chapter has not
been sllowed to run away with the book, A mortto which might
have been set on the title-page but has been, less ostentatiously,
put here instead, is a phrase which I once supposed to com
from Augustine, but I am informed by experts that it is not so,
and otherwise I am ignorant of its source, The phrase is:
" This also is Thou; neither is this Thoy.”
living it is invaluable, and it—or its rey
history of the Christian Church,

I may perhaps be permitted to add that the themes of this
book are also discussed, from different points of view, in
other books of mine—in Descent into Hell, He came down
from Heaven, and Taliessin through Logres. The fist is fiction;
the second is not; the third is poetry—whether that is or
fiction,

The dedication of these pages is meant generally; but in
particular for all those who have, in one place or another,

cated to study with me “the half-read wisdom of demoniac

images”, and most especially for D.HS.N,, who nobly and
happily disputed on the Nature of Love:

What make ye and what strive for? keep ye thought

Of us, or in new excellence divine

Is old forgot? and do ye count for nought

What the Greek did and what the Florentine

We keep your memories well: O in your store

Live not our best joys treasured evermore?

As a maxim for
ersal—summarizes the

is not
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CuartER 1
THE DEFINITION OF CHRISTENDOM

The beginning of Christendom is, strictly, at a peint out
of time. A metaphysical trigonometry finds it among the
spiritual Secrets, at the meeting of two heavenward lines, one
drawn from Bethany along the Ascent of Messias, the other
from Jerusalem against the Descent of the Paraclete, That
measurement, the measurement of eternity in operation, of the
bright cloud and the rushing wind, is, in effect, theology.

The history of Christendom is the history of an operation,
It is an operation of the Holy Ghost towards Christ, under
the conditions of cur humanity; and it was our humanity
which gave the signal, as it were, for that operation. The
visible beginning of the Church is at Pentecost, but that is
only a result of its actual beginning—and ending—in heaven.
In fact, all the external world, as we know it, is always a result.
Our causes are concealed, and mankind becomes to us a
mass of contending unrelated effects. It is the effort to relate
the effects conveniently without touching, without (often)
understanding, the causes that makes life difficult. The Church
is, on its own showing, the exhibition and the correction of
all causes. It began its carcer by arguing about its own cause—
in such time as it had to spare from its even greater business
of coming into existence.

Historically, its beginning was clear enough. There had

X



2 THE DESCENT OF THE Dovg

appeared in Palestine, during the government of the Princeps

Augustus and his successor Tiberius, a certain being, This
being was in the form of a man,

thaumaturgeeal orator, There were plenty of the sort about,

much more distracting method. It had & very effective verba)
style, notably in imprecation, together with & recurrent
ambiguity of statement. It continually scored debating-points

ence to the Jewish hierarchy; it proclaimed heliness to the
Lord. Butit was present at doubtfully holy feasts 3 it associated
with rich men and loose women; it commented acerbly on the

pay their debts, it radiated a general disapproval, or a¢ Jeast
doubt, of every kind of Property. It talked of love in terms
of hell, and of hell in terms of perfection, And finally it talked
at the top of its Piercing voice about jrself and its own un-

It said it could contro anything and yet had to submit to
everything, It said its Father in Heaven would do anything
it wished, but that for jrself it would do nothing but what
its Father in Heaven wished, And it promised that when it

had disappeared, it would cause some other Power to illumine,
confitm, and direct that smal] group of stupefied and helpless
followers whom it deigned, with the sound of the rush of a
sublime tenderness, to call jis friends,

It did disappear—either by death and burial, as its Opponents
held, or, as its followers afterwards asserted, by some later and
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followers at any rate remained,
- ‘:;.““l tl(:]?lllu::; c.\I';:ztS:e, in a small secret group in Jeru-
aclcm ""fghey supposed themselves to be waiting for the :;;w
saa?f' station which had been promised, in order that they
e ke up the work which their Lord hz.ld left them.
x;%g:d::g to ?heir own evidence, the manifestau?}r: cme’ﬁt
rticular moment, and by no means secretly, the e tz
gelcmcts opened upen them, and there was communicat >
thatr group of Jews, in a rush of wix"nd and a daz:}lc ocf) ::.nﬂid
flames, the secret of the Paraclete in the Churs . o it
Messi:;s had vanished in his flesh; our Lord the piri ;.s P e
himself towards the flesh and spirit of the disciples.
Church, itself one of the Secrets, began to b; .
The Spirit also had his epipl.lany to the ;r m;},c .s =
had manifested before the nau:?sl;rt‘tx:s:ndrt:}x:: rest-p;;-tefon=
i trangers >
Ll.byahabzlfl];ci(zi{l:::izns bgcegan, the disPcrsed‘ t.housands wh:
ewrd: : day had caught something of the vision and hear
P :'n ::)f the dectrine, and had even—some of th.cm——
Lesa A0 wced by vision and doctrine to submit to a 'Rue,.to
bccn' coml,t:d returned to their own land, if not as mlssmnam:
:::lt):: r:"imesses. The Spirit took his ;an mea;;: ;c:c?l;:;: a‘:&
to spread Christendom before a sigg,eei::i?zwye‘ PR
Jcmsalem;ralttio‘:epa:'ietdwd;e?:]{eial work was now to 1.>cgin,
" (ile’:;lznbsurden ::f the work was accepted by the group lp.lb:
i That work was the regeneration of mankind.. The w ';';,e
f:at: too often, lost its force; it k:::uld be recovered.
erate mankind anew. .
aPOTfI‘]l:S thatdo:;t“:hiie?anguagc; they had not the 1deas;d ttl;z
had toyc'iiscover everything, They had only one ;'a;z,c :nknkd
was that it ked happened. Messias had come, an j
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and risen; and they had been dead “in trespasses and sin,”
and now they were nor, They were re-generate; so migl,n
everyone be. “The promise,” they called to the crowd at
Jerusalem, “is to you, and to your children, and to all that
are afar off.” Repent and be baptized everyone of you in the
hame of Jesus Christ for the remission of sins, and ye shall
receive the Holy Ghost.” They had believed in Jesus of
Naz.aredl, without very clearly understanding him; his Resur-
rection had seemed to justify them; but much more now the
were justified, or rather he was justified. The thing had hap-
pened. Tn every kind of way it was true that the God of Israel
would not leave their souls in hell nor suffer his Holy One
to see corruption.

So far the apostles. They had, in their turn, to proceed
to the operation which the Spirit had begun. But the operation
had to be continued under conditions; and the conditions ar
that moment were three—]Jewish religion, Roman order
Greek intellect. Messias had been necessarily rejected and,
dencunced on his cross in all three tongues and by all three
elements—piety, government, culture. The Church, though
no doubt it later came to regard itself as being, eternally, the
cause of Judah and of all salvations, appeared very muc’h at
the moment as nothing but a successor to and a substitute
for Judah, It proposed at first to continue a habitual con-
sciousness of Judah., Messias himself had been a Jew; he
had been put to death for blasphemy, but for Jewish l;las-
phemy. His comments on the Gentiles during his life had
l?een strongly Judaic; nor is it hinted that after hjs Resurree-
tion .they were, since he had forgiven his executioners, any less
Judaic. The apostles and disciples attended the Temple,
The missionaries of Pentecost were Jews. All this gave rise
to two arguments, one within and one without the Church,
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The argument outside was with the Jews, and from the point
of view of the Jews Christtndom was nothing but a Jewish
heresy. The dispute between orthodox Jews and heretical
Jews was on one point only—had or had not the temporal
mission of Judah been completed? had it been fulfilled?
must Judah now abdicate? It is difficult for an individual (as
is so often seen in family life) and almost impossible for an
institution to abdicate in favour of its child and successor,
especially in matters of philosophy. The Jews did not propose
totry, Theymaintained the old erthodox view of the Covenant
as against the new heretical view that, in the person of Jesus
of Nazareth, the Covenant had undergone a violent re-forma-
tion. There was certainly a Centre party, who were over-
thrown as Centres usually are, Gamaliel was the first, in Chris-
tian times, to utter a maxim too often forgotten by Christians
—that there is no need to be too ardent against other people
on behalf of the Omnipotence. But his protest, though at first
successful, afterwards failed; and the scourging of the
apostles was followed by the stoning of St. Stephen. There
existed for a while an active persecution of the offending sect;
it was pursued to other cities, and every effort was made to
re-establish the philosophical sublimity of Unincarnate Deity.
Within the young Church another, and similar, argument
was no less sharp. The general view among Jews outside the
Church was that Jesus of Nazareth had been primarily a
blasphemer. But the general view inside the Church was that
he had been primarily a Jew. He had particularly not waived
a single letter of the Law; he had hardly gone farther in
liberal interpretation of the Law than some of the greater
Rabbis, He had allowed that necessity might override cere-
monial, but he had discouraged any light-hearted waiving of
ceremonial, The apocryphal story of his comment to the
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man seen gathering sticks on the Sabbath: « i
knowest what thouy doest, blessed art thouc? 'l:‘:?,i;‘r :]l,‘;)“
know'est not, thou art cursed,” seems to )aax'e, expressed h‘u
intention. “All that the Scribes and Pharnsees hid yox:s
obs.crve and do.” It was this maxim, and others like it to,
which }he. more rigorous party clung. Their maxim im'ol:.-cd
two principles: (i) that the mission of the Church was sole]
to the Jews (i) that therefore the whole Jewish ceremo ca!;
should be maintained in its fullness. Tt must be admitted tr;llat
th‘i}i" were noble souls; rejected by the Jews, they maintained
}le 'sm il:dnc;v society the paramount privileged order of the
. they seem, at : i
ey ,;,:yc;,u,ci, . first, to have been the dominant
Yet they failed. The argument eventually was decided
against them, and decided by the agreed voices of the leaders
ot? the Chufch. The Courcil of Jerusalem issued its decision
with the ratification of a phrase almost incredible in jrs fullntss’
and yet natural in jts simplicity: “It seemed good to the Hol ,
Ghost and to us,” The sentence is, from one point of vicwy
:'tbsurd; l:rom another, quite ordinary. But it i neither; it’
is the:- serious implicit declaration by men thar g unicn exi;ts
4 union denied, defeated, forgotten, frustrated, but at th,
bottom of all, actual by a common consent. Tl’tcre :\re wﬂ;
momenf‘s when anyone may find himself saying—with some
truth—"It seems good to the Holy Ghost and to us.” Byt
the Church has never forgotten, though it may apostatize
a;'ten, thft this is. the real claim towards whick it must, inevit-
‘a. ly and indefectibly, aspire, and in which, awfully, it believes:
If‘scemcd good to the Holy Ghost”—0 vision of certain !
- and 10 us"—O vision of absurdityl— . , | and whg"
to la{ fPon you no greater burden than these necess :
things.” It is the choice of necessity; it is the frecdoma:)t:
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all that is beyond necessity, But the analysis of that choice
of necessity waited, and waits, for a farther vision, perhaps
the understanding of the epistles of Paul.
The chief direct causes of the decision were the opinion of
St. Peter, who declared that he had a vision of the proper
method, the quite particular Jiberal intensity of St. Paul, and
(at a later date) the destruction of Jerusalem. But these causes
operated in support of an idea, and the idea was already latent
in the controversy. The Christology of the Church already
reposed in certain obscure and undeveloped formule, But
this was a question, not so much of the nature of Christ,
a phrase which might have seemed strange to the Apostolic
Councils, as of the way in which that nature was to be regarded.
Was the God-man (the phrase would not have been easy to
them) to be regarded as Judaic? Or was Judaism only an
accident of the God-Man?' Was Manhood or Judaism w
come first? The Church, or the Spirit in the Church, cor-
rected its original misconceptions, springing from the phenc-
mena of the human nature of Messias. Grace was to be
mediated universally—to Gentile as to Jew——through all
the new creation, Race had nothing whatever to do with it;
rites had nothing whatever to do with it. The decision has
lasted universally, in spite of any sins of individual Chris-
tians or of classes ot Christians at varicus times. No idea, no
naticnality, no faith, no anything, has been allowed any-
where or at any time to interpose as a primal and necessary
condition of Christianity, No personal experience, however
it may have preceded or led to Christianity, has been allowed
to interpose between the God-Man and the soul, All doctrine,
and all doctors, have been relegated into subordination.
This result was achieved very largely by the event known

as the Conversion of St. Paul. It was, in every way, a very
B
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remarkable event. For first, it was the beginning of that great
train of conversions and illuminations which form part of the
history of Christendom—Augustine, Francis, Luther, Ignatius,
Wesley, and the rest. No doubt all creeds are 50 accompanied;
this is not the place to discuss the others, Such conversions
cannot be supposed to prove the truth of a creed, Second,
it turned, of course, a strong opponent of the Church into
a strong supporter; but here it did more—it produced a
kind of microcosm of the situation. It exploded an intense
Judaizer into an anti-Judaizer, It united, as it were, Paul
the Jew to Paul the man, and it gave the manhood the dominat-

ing place. But also it united Paul the man with Paul the

new man, and it gave the new manhood the dominating place.

It did all this in a personality which possessed, with much

other genius, a desire to understand and a desire to explain,

In order to understand and to explain the convert produced

practically a new vocabulary. To call him a poet would be
pethaps improper (besides ignoring the minor but important
fact that he wrote in prose). But he used words as poets
do; he regenerated them. And by St. Paul’s regeneration of
words he gave theology first to the Christian Church,

It was not, of course, then obvious. The Epistles were
not bound up together and bought for a shilling. There
must have been many of the Churches that he founded who
were so illiterate as not to have heard of his best purple
passages. He may have changed his mind upon certain points;
he certainly took into consideration other points of view.
The old silly view that be contradicted Jesus Christ on every
important matter and that none of the other Apostles noticed
it, or that their faint objections have faded from all record,
has probably vanished along with other dim myths of the
simple Gospel. The one practically certain thing about the

.
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is that all the Churches, by whomever founded
Z:rlfauc:;::,m:‘argely agreed. And they scem to have agreej
with St. Paul about the explanation as much as he agree
ith them about the fact. .
v."?‘hl: fact then had happened. The doc'tnneM of gm;g was
the statement of the fact; the fresh mnrfahty was the ac !Vl_;s_t-
ment of the individual to the fact; faith was ;hgfagnyty
that united the individual to the fact. And thf:haclt. "wa.s
(among ‘other things) that the law—he law of right m}rl\fé
of holiness, of love—which could not be obeyed byhm:u;l
discovered a way of obeying itself in every man w <l> chose,
Man perished if he did not obey th'e law, Yet th;: ;:rw was
impossible, and it could not be modified or it would ; hme.
other than itself, and that could not be. What thcn.. .lc?w
was man to find existence possible? By.thc impossibi t|hty
doing its own impossible work on man's behalf,f bt{ bc
forgiveness (that is, the redemption) of sins, by fai :l,thy
cternal life; past, present, future states, .yet'al.l one, and the
name of that state “the love of God which is in Christ J.CEI:E
our Lord."—"The whole creation groanleth and‘ tfn\t;:x !
in pain”; “God had concludct:l them all in unbelief that he
i them all.”
mx%‘:eh::at:‘e;ga;im:evcalcd man in the bottomless hell
of the corruptible in order that that corruptible n‘x‘ight' put on
incorruption, that we should all be ‘c'hanged. It is sowx;
in weakness; it is raised in power.” “Old 't’hir:‘gs are passein
away; behold, all things are bcco.me new. Gohc:nhwas :
Christ, reconciling the world to hunsc-lf i .“and B cox:lxe
mitted unto us the word of nconciliauf)n. He ha - }Tabe
him to be sin for us, who knew no s’:n;“that we r:.:g t .
made the righteousness of God in him"—"an excee |;gra:d
eternal weight of glory.” In such words there was defin
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the new state of being, a state of redemption, of co-j
a: y of co-inherence
::a:;n ix:tua! by that divine substitution, “He in us and w;
It was then this apocalyptic definition which refused, for
a?l Paul’s own original godly Judaic past, to be contz;incd
either in. Judaism or original godliness. Neither Judaism
nor godliness could be a necessary preliminary. Certainl
wherever the now multiplying missions of the Churcl):
went, they.would, 88 4 matter of courtesy, go first to the
synagogue in any town they reached. It was the veil of the
Jew'rish Temple that had been rent jn twain, and was the
holier for the rending. But if the Jews refused the knowledge
of: t!le l'af:r, and indeed whether they did or not, then tﬁc

pening and the Happened—were meant,

At that time, indeed, the Church seems to have moved in a
clou'd of wonders, as if the exact pattern of the Glory was for
awhile discerned. It was not only her more formal and
ccntra!. Rites—Baptism and  the Eucharist—which were
mair.\tamed and spread and sacramentally pledged to converts
As if the Ascent of Messias had opened heaven, as if thc'
Descent of the Paraclete had brought heaven out, thc’ languages
and habits of heaven seemed for a fow years, a few decadse:
to hover within the Church after a manner hardly ncalizcd’
since except occasionally and individually. There were
miracles of healing and even miracies of destruction. In that
first full vision and realization, powers exchanged th'cmsclves
between believers. As in other grear expetiences, the primal
sense of this experience renewed energies more than mortal
At that time the Spirit in the Church sent “through evcr):
power a double power Beyond their functions and their
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offices”” And this power was recognized and accepted.
" After the Eucharist, certain inspired persons began to preach
and to make manifest before the assembly the presence of
the spirit which animated them. The prophets, the ecstatics,
the speakers in tongues, the interpreters, the supernatural
healers, absorbed at this time the attention of the faithful,
There was, as it were, a Liturgy of the Holy Ghost after
the Liturgy of Christ, a true liturgy with a Real Presence and
communion. The inspiration could be felt—it sent a thill
through the organs of certain privileged persons, but the
whole assembly was moved, edified, and even more or less
ravished, by it and transported into the Divine sphere of the
Paraclete "

These things were gradually to fade. There was among
them another method, also to fade, and yet of high interest
and perhaps still of concern, dangerous but dangerous with a
kind of heavenly daring, There grew up, it seems, in that
young and ardent body, an effort towards a particular spiritual
experiment of, say, the polarization of the senses. Our know-
ledge of it is very small, and is indeed confined to a famous
passage of St. Paul, to a letter of St. Cyprian’s, and to one
or two disapproving Canons of various Councils. The
method was probably not confined to the Church; it is likely
to have existed in other Mysteries. The great necromancer
Simon Magus carried with him on his wanderings a com-
panion who may have been for that purpose, and there were
attributed to her high tidles,

Thou art Helen of Tyre
And hast been Helen of Troy, and hast been Rahab,
The Queen of Sheba, and Semiramis,
And Sara of seven husbands, and Jezebel,

1 L. Duchesne, Christian Worship.
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And other women of the like allurements,

And now thou art Minerva, the firse Aon,
The Mother of Angels,

But Simon is said to have preached that he had himself
appeared “among the Jews as the Son, but in Samaria as the
Father, and among other nations as the Holy Ghost.” Chris-
i the experiment both within
the doctrine and within the morality of the Church, This s
clear from that passage in St. Paul which shows that in some
instances the experiment broke down owing to the sexual
element between the man and the woman becoming teo
pronounced. The Apostle is asked whether, in such cases,
marriage is permissible, and he answers that though, all things
considered (and he meant precisely o/l things considered), it
would be better if they could have continued with the great
work, because marriage means the introduction of all sorts
of pleasant—but Jess urgent—temporal affairs, still there s
nothing wrong with it, nothing against the Faith and the
New Life. If sex is becoming an inconvenience, let them
deal with it in the simplest and happiest way; it is berter
10 marry than to burn,
It seems that there was, in the first full rush of the Church,
an attempt, encouraged by the Apostles, to “sublimate,”
But the experimenters probably did not call it that The
energy of the effort was in and towards the Crucified and
Glorified Redeemer, towards a work of exchange and sub-
stitution, a union on earth and in heaven with that Love
which was now understood to be capable of loving and of
being loved. In some cases it failed, But we know nothing
—most unfortunately—of the cases in which it did not fail,
and that there were such cases seems clear from St. Paul’s
quite simple acceptance of the idea. By the time of Cyprian,

g P
g‘—
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Bishop of Carthage in the ‘hi“ii ce::;urg, tPI?he ecci:i':s::l-
i much more dou \
::;?n(:::':t:::mthcy were called—apparently slept with their
companions without intemz;:::; Cypri:;nw d;l:c t;\c(:zl exm
ishelieve them, but he urages the ce.
f}::b;ynod of Elvira (305) and the C?unal of Nsc:;a a(g::lz
forbade it altogether. The great experiment had to
because of “scandal.” ;

do’In?cjstoy put the crude objection in the dl)(reuqe:;u .:mnt::
and Cyprian more or less agreed. z But en, e;(mc e
why do they go to bed together?” Both ;me e
justified as against a great deal of sentimental ust an s
]h risy. But even Cyprian and Tolstoy did not undo
m)’g‘: all the methods of the Blessed Spirit in C_hns:;nt dr:)a
The prohibition was natural. Yet it seems a pity Sc:n b
Church, which realized once that she was founded on a o ;
not only to the world but to the soul, should' be so.mzwhs 03;
alive to scandals. It was one of the earliest Tu?p riler
“the weaker brethren,” those innocent sheep wdor ¥ i
volume of imbecility have trampled over many delicate ;
attractive flowers in Christendom, It is the loss, d::) 4:3':
of a tradition whose departure left the Churcl.\ rather o
aware of sex, when it might have.been creating a ‘Po z
with which sex is only partly coincident. The use 0 e;efx,ana
this experiment, might have been to pass b'elov; nfoew o
release the dark gods of D. H. Law?enoe direct 3:1 :;exd o
kingdom of Messias. It failed, and it must b;: i
St. Paul's foresight was justified, The Churc e
that method in favour of the marriage method, whic

that they may be
1 t interfere at once with such as these, ; Y
?33 ;'nl?l:c y?ct they can be separated in innocence, The Writings
o; Cyprian: Epistle lxi: R. E. Wallis,
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had deprecated
» and evernually Jost 4
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expected also in another sense. The converts in all the cities
of Asia and (soon) of Europe where the small groups were
founded had known, in their conversion, one way or another,
a first coming of their Redeemer. And then? And thenl
That was the consequent task and trouble—the then. He had
come, and they adored and believed, they communicated and
ractised, and waited for his further exhibition of himself.
The then lasted, and there seemed to be no farther equivalent
Now. Time became the individual and catholic problem.
The Church had to become as catholic—as universal and as
durable—as time,

Time has been said to be the great problem for philosophers;
nor is it otherwise with the believers. How, and with what,
do we fill time? How, and how far, do we pass out of time?
The apostates are only those who abanden the problem; the
saints are only those who solve it. The prayer for final
perseverance which the Church so urgently recommends is
but her passion for remaining faithful, at least, to the problem
—of refusing to give it up. What are the relations between
that Now and the consequent Tken? what are the conditions
of the relation—not what cught to be, but what are? “The
conversion of time by the Holy Ghost" is the title of the grand
activity of the Church.

In the first century, in the Apostolic age itself, that time
which the Church was to redeem was already becoming the
bane of the Church. The first division between the Church
and what has been called the Kingdom began to exist. The
Kingdom-—or, apocalyptically, the City—is the state into
which Christendom is called; but, except in vision, she is
not yet the City. The City is the state which the Church is to
become. In the impact of Messias, in the evocation of her
elements, in the impact of the Spirit, in the promulgation of
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her unity, she for a moment, was one with her state, But
.she was too soon all but divided from her state. It was
inevitable; had it not been so, she would have had no reason
.fm.- eixis:'ng. Her reason is not only in the error of the world;
1t 13 in her own error, Her error is her i
being, That is what she is about, e o
Time then existed, and she reconciled herself to it,
Jewish problem had been settled. But the other conctiitizrsj
the. Roman organization, the Greek culture, remained,
‘Nelther of them were—to use a favourite political phrase—
‘opposed in principle” to the Christian idea. “Scores of dim
sects were struggling for existence among the lower classes”
and, one might add, among the upper. In a general way.
the Roman Government entirely approved of its citizens’
and subjects preoccupying themselves with their private religi-
ous fancies. The Government’s own business was to k
their world fed, to keep their world Guiet, and to keep their
world “hilarious.” (It was Hilaritas Populi Romani on which
at a later period, the coins of Hadrian, as it were, congratulatcc;
the Emperor.) They had, for that reason, at a later period
to concentrate formal attention on the person and pmvidcnc;
of the Emperor. But people were not sactificing to the
Emperor all the time, and in other rituals the Governments
were not interested. St. Paul travelled in an Empire of which
he apProved, and which, largely, approved of him. He had
the highest respect for the magistrates, and they had litde
fault to find with him. He had some odd deity, but that
was comimon enough, Salvarion, initiation, second birth
were ordinary dinner-talk and public-house chat. Nicodemus’
may have found difficulties in the idea, but rno ordinary
person in the non-Judaic world would have blenched. Pilate
! Origins of Christianity, Charles Bigg,

THE DEFINITION OF CHRISTENDOM 17

had been quite unmoved—except to a mild curiosity—by
assertions that Jesus had called himself the Son of God; he
was only a little surprised that the Jews should resent it.
Christianity, so far as anyone understood it, was naturally
supposed to be a tolerant religion, as tolerant as any of its
rivals; its credal intolerance was as shocking then, when
discovered, as it is to-day. The Jewish objections had in-
volved the Apostles in dangers, but the final decision of the
Government at Rome in St. Paul's own case seems to have
allowed that Christianity was a permissible creed. It was
roughly regarded as a variation of Judaism.

The break in this more or less agreeable unity was due
dicectly to Nero; how exactly he was influenced we do not
know. The Great Fire of Rome broke out in July A.D. 64. The
natural tendency to blame someone unpopular caused rumours
that the Emperor himself was responsible, much as the
Roman Catholics were blamed for the Great Fire of London
in 1666. The Emperor and the Government transferred the
blame to the Christians, and the statement was accepted.
The Christians were accused not only of the definite act but
of the more general evil of “a hatred of mankind.” Notable
intellectuals like Tacitus accepted the notion, Tacitus, it
has been said, was “a Stoic noble who hated Nero and hated
the Christians and could not decide which he hated most.”
One would have supposed that this first outbreak of per-
secution would have caused all later Christians to have
hesitated over belief in popular rumour, official assurances,
and partisan histories. It has not done so. The blazing
crosses of the Vatican gardens throw their lurid light on all
our easy credulity, on the / heards and ke saids of our daily
life; our repetitions bark like the dogs to whom the faithful,
wrapped in wild beasts’ skins, were thrown. Christianity
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became suspect and remained suspect
with horror by many and with a:Srsion :)ty ::‘:st'eg;;:ed
was, however, some reason for the aversidn (apart l."rom thr:
necessary spiritual scandal and from the fact that the Chyi
tians—-or. one of them—replied to the persecution v:tsl;
that admirable but extreme revolutionary pamphlet called
le'; ;?cvdau'on of St. Jokn the Divine). <
Is suspicion obviously existed in diff
fliﬂ'erent times and in different places, Its e;re:? twﬁftﬁdat
incalculable. It depended on the feeling of the crowd thy
temper (?f the magistrates, the progress of public aﬁ‘airs’ tb:
%)nedulccuons of the Emperor, and a score of other chax,toes
(§ hi!?p'cndod also on the temperament and behaviour of the'
ristians. The more converts. the more variations in relati
wnh- their philosophical or religious neighbours, There 5
(as time went on) timid and tempestuous Chris(ia'ns, Cllris::nm
v.zho were delicate and quiet, and Christians who were dis ul:as
tious an'd querulous. The main difference, indeed, was o?ﬂicia;
and social, and even more social than o;ﬁcial. "I'hc web of
that vast Empire hummed steadily to the formal “adoradi ”
of the' Genius of the Emperor. But on the other handon
:gzrat.uon lZouldﬁ’be less like anything meant by religio‘:::
ration than that, It was, no doubt, a more i
than our own genuflexions to the Thro’ne, but llf::tn;:l‘n:::::llg
be tm:fed.also as more absurd, “I think I am about to beco
agod,” said the dying Vespasian; it was embarrassing to ev. e
one when the Christians solemnly and formally anathe tfl'};
what no one had ever dreamt of believing. It is bad - lz':h
to be contradicted on what one does believe: it is int:;::fle
to be contradicted—perhaps with vehcmenoe,or superiority—
3{1 what one obviously does not believe, The Jews, it is t?'ue
id not adore; but everyone knew about the Jews. ',I'hey were’
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formally excused; they were a racial, not a religious, body,
or only religious because racial; and they were not at all
propagandist, It was extremely difficult to become a Jew.
But it was becoming more and more difficult not to be harried
by suggestions that one ought to become a Christian, The
Church was attacking on all sides and in all manners—by
persuasion, by argument, almost by threats. Its purpose, of
which it made no secret, was to evangelize the world. In the
eyes of most of the Empire, this meant primarily a separation
from official activities, from social holidays, from festivities
and games, from anything that involved the worship of the
Genius of the Emperor and the admission that other deities
might exist or other mysteries be illuminating, The quietest
and nicest Christians tactfully stopped away on such occasions;
if they came they did not inquire about “meats offered to
idols”; they did not parade their consciences. But since they
did not, in the last resort, wish to pour out libations to the
household gods of their friends, they were all driven gradually
—or suddenly—to drop dinner-parties. To any ordinary
Roman it vas all very odd and rather beastly.

With the growth of the Christian numbers the oddrness
and the beastliness became more marked. The Government
became more and more conscious of this minority of dissidents.
The position was rather like our own international position;
war might break out at any time, but for surprisingly long

etiods it did not. Domitian, frightened by a conspiracy,
struck at the Christians near his person, Pliny, as Govemor
of Bithynia, found Christians denounced to him. He tor-
wured a few to discover what, in fact, they believed, and wrote
to Trajan. Trajan took the proper Imperial view. Christiuns
were not to be hunted down; informations against them were
not to be encouraged, and if the informer were found to be
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merely untruthful, he was to be punished. It was no -
ally, the habit of the Govemmeﬁt to encourage the ‘:ie';:g:n
of one set olf citizens by others. But, on the same principle
of encouraging a quiet life everywhere, if the delation were
found to be justified, if so-and-so really did stand out against
the ?uPllc security, the public good, he must be dealt with as
:h cmm;\al. He was, of course, a criminal. Christians regarded
emselves as sinners, an
o 15, and other people regarded them as
It was probably the need for formal denunciation that ex-
plains “the brethren" visiting confessors in custody, quite
apart from the obvious bribery of guards that went on,. The
journey of Ignatius from Antioch to Rome is the great example
}} Christian under arrest, unless in a time of severe pcxsecu:
tion, was a man guilty of a particular crime. It did not follow
t!:at his visitors were guilty of that crime. No doubt a certain
risk was run; but no doubt also some Christians might be
visited by pagan friends who, if sacrifice were demanded
would. sacrifice. Any common informer against them migh;
ﬁm? himself in trouble. Hadrian even insisted that the “dela-
tor " must specify some misbehaviour besides Christianity
But in general Christianity was enough to justify cxamination.
and examination meant death, ’
On the other hand, Christians were not attacked on religious
gm}mds, and were in some ways even protected. Their
burial places remained undisturbed, guarded by all the severe
care of the Roman law for sepulchres, Cemeteries belonged
to the Dii Manes, the gods of the underworld, and the mercy
which the Genius of the Emperor refused in the light of the
.l:cfman dayl:u'the dark divinities beyond the tomb retained, as
it in an awlul recognition of the God who had gone amon
them and returned. The catacombs have been g:enservcd tg
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us by that care, and by the careful legalism of the Roman
Pontiffs who watched the propriety of the dead. Nor appar-
ently were churches, when at last they came to be built,
usually attacked. The Roman law was very careful of pro-
perty. There may have been a little underhand legal work
in the matter of forming guilds to own the churches, but
there they were and there they stopped. The old pictures
in which Roman soldiers broke in to seize the worshippers
by the altar are defined by the admirable phrase: "My dear,
you exaggerate.” ‘“Those who have died for the Christian
faith”", said Origen, “at different times have been few and are
casily counted.”” He spoke relatively, no doubt, but he
meant something like it. Delation, mob riots, but little inter-
ference by the official rulers of Rome. It was not until the
beginning of the third century that Tertullian could cry out:
“Non licet esse nos"—*it is not allowed to us to exist.”
Virgil and Peter then were at odds in the streets of Rome.
Such was the exterior position, through the first two cen-
turies, of developing Christendom-—uncertain, often difficult,
sometimes fatal, but often tolerable, and even sometimes easy.
Meanwhile Christendom had begun to understand itself—
or at least to understand a little of itself. The grand dis-
covery made by the Church, expressed by St. Paul, and
promulgated with intense enthusiasm, had only begun to
define, in the most general way, its own nature. “Remem-
bering how she felt but what she felt Remembering not"—
or rather not exactly knowing, the infant Church pursued its
way, a very little distance down the ages. That happened
to it which happens to all such tremendous experiences. The
Romantic discovery was followed by a grand intellectual
Romantic movement, as it might be called. It was inevitable;
it was proper. But it went, as Romanticism unchecked will,
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to the wildest extremes, It was
. mes, almost a litera ! :
in the days of printing it would have been a ll;{crr::; emnomm,
:}::nt. It dhad two sections, the one harmless if unrcliab‘lr:.
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mantic tales of Christ and the Apost]
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: ‘;" e E:;ch at large a’s the Book of Mormon &r the writings
w},; 5 Lady are now.™ They developed, and the teachers
s }x{:; re_!ated Tt: t?em developed, the usual marks of the
ntic. lhe lost or pseudo-Romantic. i
and places, has the same mark SRR i
s d he had th
carly centuries of the Faith Hs, - i i
: + He was then cal i
The Gnostic sf:hools were many. They sprang ;rir: S:OS&C-
ta(;t of the‘ Faith with the Jess reputable Greek metaph o4
and the wilder Near-Eastern inventioris, But they all te Y;‘:j
1 Apocryphal New Testament, M. R, James, .
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to develop along the same lines, They accepted the idea of

Salvation; they accepted heavenly beings in operation;

they accepted supreme and passionless Deity. They then

proceeded to purify these ideas from the low and crude

interpretations which a materialistic Christianity had some-

how introduced into them. They did this, mostly, in three

ways.

(1) They removed from that supreme Godhead of theirs

any tendency to creation, especially any tendency to the
creation of matter, and most especially any tendency to
the creation of anything capable of “evil.” They regarded
creation in a Deity not so much as.impossible as indecent.
But they allowed to It certain emanations or supernatural
outputtings, and to those yet others, and to those yet others
again, until they had imagined “a long chain of divine
creatures, each weaker than its parent,” and came at last
“to one who, while powerful encugh to create is silly encugh
not to see that creation is wrong. This was the God of this
world,

(2) The exact relationships of the spiral of emanations
differed in the different schools. But they agreed that some-
how the pure light of the lower heaven had got invelved in
this unpleasant business of matter and had to be redeemed.
Tt was set free by the descent of a Redemption which, how-
ever, itself put on merely the appearance of matter and with-
drew it long before the Passion and Crucifixion could in any
way stain its own lordly spirituality. At the Baptism, or there-
abouts, the Divinity descended into the man Jesus of Nazareth;
at the Arrest, or thereabouts, it withdrew, What was scourged
and slain was not it. In some cases it was Jesus the man;
but more fantastic inventions—not unattractive—were

1 Origins of Cheistianity, Charles Bigg,
@
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What did the Churches believe? They believed that A(Iim:E:\d?
—the final Deity—had Itself created heaven l:;n ,,:
G(:!dwas as the First and Only Cause of tbem? finally (r;sp;o ;
i fi ; them. They believed that Jesus Christ was the
e ther-.—-in that Deity—and had been matc.nally born
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Crarrer 11
THE RECONCILIATION WITH TIME

From the middle of the second century five names stand
out—Montanus, Marcus Aurelius, Termllian, Clement, and
Origen. Together they prefigure a kind of reconciliation
between the Church and the ordinary process of things, even
though in one instance that prefiguring takes the shape of a
more violent conflict. It would not be true to say that the
Church consented to have her extraordinary supernatural
graces driven underground; it would be truer to say that she
made preparations for drawing into hemself the whole of
normal human existence, A change of method, an assent
already in operation, became more marked. She suffered, she
manipulated, she hierarchized, she intellectualized. All this
she had done already, but now she entered upon it as a steady
mode of behaviour, '
In one instance the prefigured reconciliation took its
opposite shape. In the year 161 Marcus Aurelius Antoninus
ascended the Julian throne. Under that strenuous and ethical
rationalist, persecution began to change. The self-conscious-
ness of the Empire as regards Christians tock, through the
mind and person of the Emperor, a more deliberate form.
What had been irritation, fury, riots of the blood, became a
deliberate moral and intellectual effort. The pressure of
Christendom on Rome had become too great. The Empire

27
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also the protestation of a profound natural Joyalty. It not
only allowed the Empire; it took refuge in the Empire; it
felt the Empire as a protection even while it feared it as a peril.
This had been so, in some sense, from the beginning. Rome
had not only held off the Germans; it had postpened Anti-
christ. “The mystery of iniquity doth already work; only
he who now letteth will let until he be taken out of the way.
And then that shall that Wicked One be revealed.” God,
was thus in Rome itself, in the existence and order of Reme,
While this world lasted, and in proportion as time became
more and more a necessity of the Christian life, public order,
the Republic, became of almost equivalent value. Just after
the Aurelian persecution had failed and faded under the
jgnoble Commodus, Tertullian proclaimed again the value
of that tempotal salvation. In his Book of Apology Against the
Heathen he declared that Christians, far from being suppressed,
were everywhere. “Men say that the State is beset by them,
that Christians are in their fields, their fortresses, their islands.
They murmur that each sex, each age, every consideration and
every rank is going over to this sect.” He protested that the
Lords of the Empire made no true examination of it; no, “you
harshly pass sentence: The law forbids you to exist!”

Yet he (he said), with nearly all Christians, desired to
live in the sanctity of Rome. “The end of time itself, threaten-
ing terrible and grievous things, is delayed because of the time
allowed to the Roman Empire.” “That which God hath
willed is in the Emperors, and therefore we would have that
which God hath willed kept secure.” He protested that
Christians though they might not pray to the Genius of the
Emperor, might, should, and did pray for his " good health.”
Many non-Christian Romans, some Emperors, and probably
Marcus Aurelius himself, thought definitely that the good
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Montanus, And itis the firstand last of such revolts against the
habits of the Universal Church, Tt was the Jast because it
was still definitely related to the actual life of the young
Church; it was not an effort to return to something that bad
been lost for centuries. It was the last also in the sense
that it was still privileged to encourage central doctrines in
the Church, It was the first in the sense that it is followed by
other movements, at later times, which attempted a similar
austerity and a similar freedom. One might almost say that
the defeat of Montanism exhibits the Church as an Institution
more clearly than any other moment, and an Institution
committed to reconciliation (not compromise) with ordinary
men.
Montanism was, first of all, a highly rigorist movement.
In morals, as in everything, there are two opposite tendencies.
The first is to say: “Everything matters infinitely.” The
second is to say: “No doubt that is true. But mere sanity
demands that we should not treat everything as mattering all
that, Distinction is necessary; more-and-less is necessary;
indifference is necessary.”” The contention is always sharp.
The Rigorous view is vital to sanctity; the Relaxed view is
vital to sanity. Their union is not impossible, but it is diffi-
cult; for whichever is in power begins, after the first five
minutes, to maintain itself from bad and unworthy motives.
Harshness, pride, resentment encourage the one; indulgence,
falsity, detestable good-fellowship the other.

Between the two good (and evil) things the idea of what
the Articles of the Church of England call “works of super-
erogation” had already emerged. “If thou do any good thing
outside the commandments of God thou shalt win for thyself
more exceeding glory,” wrote Hermas. It is a difficult and
dangerous proposition—not made easier by the rather violent
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“Come out of her, my people.” They denounced the normal
life of Christians at the time as sacrilegious, profane, and
idolatrous. The normal Christians with less cause and as
much heat retaliated, Theyeven, to justify themselves, invented
romantic details against the Montanists—such as child-murder
and a cannibal Eucharist. The normal calumnies of piety flew
to and fro, encouraged by two other differences in stress.

The first concerned the Prophets. The direct inspiration
of the Spirit had, as usual, given rise to abuses. The oracles
were paid for, a thing harmless enough in itself, since money
also is a medium of exchange, but perilous. Priests might
be, though in fact they usually were not, paid; they had
their appointed job, But it was of the essence of the prophetic
ministry that contract could not exist, nor control; the
Spirit acted proprio motu. Contract and control belonged to
the early developed hieratic ministry of the Church. There,
indeed, in the whole business of the sacraments which began
when the Church began, the Lord deigned to commit him-
self to the hands of men, and to fulfil his agreement at their
demand. The prophet at the end of the first century remained
only “here and there, a much venerated but solitary per-
sonage.”

His office, in fact, had changed. The Prophecy had once
been “a Voice conveying an immediate revelation; to Poly-
carp, as to Origen, it is an interpretative power, which dis-
tovers beneath the literal sense of Scripture mysteries which
ate not visible to the eye of mere common sense,” It had
moved from the meeting house to the study, though there it
still had disciples. Something was, no doubt, Jost; something
gained. But there it is; in general it had moved. The Mon-

tanists proposed to bring it back. They were orthodox; they
kept the sacerdotal system—the Orders and the Formulz.
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But they proposed to “enliven” these

u;:ﬁth some cau§e) by subordinating th(::l (12“3::;:: db::
3] cedand the inspired utterance, They even went fulr)dler-
th:yN eveloped a grand principle. They were orthodox or:
- usca%r: :f erhrnst; thcy' were said to have been the first
oy Quchoi homo-ousion, of the same nature, presently

Such import to the Church. Byt they passessed
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pensation had already begun. They are said to have been
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ml’z:[s;‘ be adn.mitted that the Holy Spizirfmz:\t:d c(;;:é v
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ot r:;e the_ protection of citizenship, on the

o ganized itself into a regular and reliable method.
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tI; had already csm!:lishcd that system of Penance which is
the onl).r system of judgment ending, and meant to end, onl

in forgiveness. Sins were not to be forgotten; th weis
to be remembered, In those parts of Chn‘emt:n,dome'y wh:rr:
sacramental confession is not Practised, the practice ofyl con-

should be recollected by man, as to God everything is present,
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Man and God together can know all joyously; man without
God. . ..
But there was another adjustment to be made, that of the
intellect. It was not altogether easy for the Church, once
she had defeated Gnosticism, to resclve on her attitude
towards philosophy. Through her dioceses, among all her
doctors, it was common ground that philosophy was negligible
compared to the Gospel. But, that admittéd, was philosophy
as a study to be regarded with generosity or with reproba-
tion? Ought a Christian to understand and speak its language ?
Great voices directed the Church in different ways. About
the year 200 the opposite views were formulated in Africa.
The vigorous rhetoric of Tertullian (scon to become a
Montanist) proclaimed from Carthage the austere rejection of
this world’s intelligence. “Philosophy,” he wrote, “is the
theme of worldly wisdom, that rash interpreter of the Divine
Nature and Order. And indeed the heresies are equipped
by philosophy.” He proceeded to run through a few Gnostic
examples, Valentinus, a Platonist! Marcion, a Stoic!
The Epicureans, Zeno, Heraclitus—philosophers and heretics
spend their time asking whence evil came, and why; whence
man came and how; and even (as Valentinus, it seemed, had
done) whence came God. “Wretched Aristotle, who gave
them the art of dialecticl
He was answered by a more dulcet veice from another
African city. Alexandria, the haunt of all philosophies, had
nurtured also the Catholic, There ameng the many schools
rose the Catechetical School of the Christians. Founded
(it was improbably said) by St. Mark, and intended origin-
ally, as such schools everywhere were, for the instruction
of believers before baptism, it grew now into the dialectic
of high and subtle speculation. The educated, as well as
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than the universe. He demands of us in return our lives
for the sake of each other.” This is love; it is this which
is to be discovered; in the most luminous knowledge of this
souls exist. Another voice than Tertullian’s had laid down
more simply, in Carthage, the great fundament: “* Another
will be in me who will suffer for me as I shall suffer for him.”
The two African cities proclaimed the universal web of
exchange, and if the slave-girl's cry is more piercing than
the philosophet’s doctrine, yet it was to Clement that we owe
the beginning of that philosophic thought which hinders, if

it cannot by itself prevent, apostasy.

The vocabulary of Paul and the vocabulary of the Fourth
Gospel were here united. The movement which began with
Clement and culminated Jater in Athanasius preserved human-
ism for the Church, But the immediate successor of Clement,
to deliver lectures in the School and to talk with his students
in his house, was a greater than Clement, though perhaps
a less than Athanasius; it was Origen. Origen has always
been suspect. He has been condemned and denounced.

Yet constantly the opinion hath prevailed
In the Church (that Origen) was a holy man—

and not only holy but wise, and not only wise but correct.
He has been suspected of a great orthodoxy, for the Church
kas not always been most comfortable with the most orthodox.
He continued the tradition and work of Clement. It
would be improper—but not so improper—to say that the
mark of the Alexandrian school was that they were all gentle-
men. One must not deny the title to other saints and doctors,
Yet there is about them a sense of the naturalness of Chiris-
fanity, as distinguished from its catastrophic supernatural-
ness. Clement insisted on repentance and morality; and
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of dogma, besides its record of fact, is the opportunity it
ives for the single mind to enter the Communion of Saints
—say, of Intelligences, The personal thought is vitalized by
that and aspites towards that. “He ceases,” wrote Clement,
“40 be a man of God and faithful to the Lord who sets on
one side the tradition of the Church.”
But Origen did something more than insist on a proper
obedience to authority on earth: he discovered a central
obedience in the secrets of heaven. Less than fifty years
after his death there were botn in Africa two great opponents,
Arius and Athanasius. The followers of both claimed Origen
as teir own aoctor. This curious double claim arose from
an illumination which has perhaps in itself a slightly different
value. The doctrine of the Trinity had been, by Origen’s
day, more or less established, The Father was Creator of all;
the Son was God and Man; the Holy Ghost was—the Holy
Ghost. Origen held to this; he said of the Divine Sen:
* Non est quando non fuerit"—there is not when he was not”
—never have two tenses so sublimely illuminated glory.
But ke did more. He strongly maintained, if indeed he did
not discover, the voluntary Subordination of the Son; he
cuntemplated in Deity Iseif the joy of obedience: obedience
which is a particular means of joy and the only means of
that particular joy. The Son is co-equal with the Father
(as Origen held, and as was afterwards defined), yet the Son
is obedient to the Father. A thing so sweetly known in many
relations of human love is, beyond imagination, present in
the midmost secrets of heave, For the Sen in his eternal
Now desires subordination, and it is his, He wills to be so;
he co-inheres obediently and filially in the Father, as the
Father authoritatively and paternally co-inheres in him. And

the whole Three Persons are co-eternal together—and
D
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co-equal. The Arians later denied it, but in the last struggle
Athanasius and the representatives of humane culture won,
It is true that the opposition is still maintained by the Unitarian
bodies to-day—they deny love to God except by means
of his creation. But the Church has not believed that there
lack in Him any of love’s experiences (analogically under-
stood): of all Love’s holiest loves, non est guando non Suerit,
The imaginations of the Alexandrian Fathers were cour-
teous; their visions were humane, Origen extended that
vision so far as to teach the final restitution of all things, in-
cluding the devils themselves. It is impossible that some
such dream should not linger in any courteous mind, but
to teach it as a doctrine almost always ends in the denial of
free-will. If God has character, if man has choice, an ever-
lasting rejection of God by man must be admitted as a possi-
bility; that is, hell must remain, The situation of the devils
(if any) is not man’s business. The charity of Origen sche-
matized then too far; he declared as a doctrine what can only
remain as a desire. It was one of the reasons why he was
denounced; that and, among other things, a kind of Docet-
ism—a fading of the fesh. He was not Manichzan, but in
his high speculations the necessities of matter trembled into
non-existence; he speaks somewhere of Our Lord’s body
being phenomenally differert to each observer. On the other
hand “he was the first of Christian thinkers to speak at large
of the human soul in Christ, and the first to describe the
union by the compound word God-man,™
He had grown up under the shadow of the persecunon of
Septimus Severus at the beginning of the third century:
nearly fifty years afterwards he was tortured in the persecution
of Decius, and died from the results, That century main-
Y History of the Church, B. ]. Kidd.
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i i riods, the effort of Marcus Aurelius.
Bmc;:; l::nd::el(fll;:e:q;':r(ed :o have satiliia’:hatbl.xchwo?ld 1{::::
ror by his side a bishop in Rome.
ll?:Se: SS?;(?n(iuf,mtl:ncder D>;cius, under Gall}xs and Val_e:}r?nl,
under Aurelian, edicts were put forth against the ‘f]an 1 :;w
It had been possible for Origen to say in his dm:h 1;: .
number of those put to death for their belu'af, from the : gin
ning, had not been great; it was, after his time, no Jonger
po?ls";:g:e. were certainly efforts at compr?nﬂsc. }lle::;}ogabalzz
was willing to include Christianity in his genera ; 111223,“.
the Mysteries, with the Sun-God and with d]eCha' . m;
and the more ethical Alexander set up a statue of r}:“ 1:vm
oratory beside Virgil, Orpheus, 'and Abmhz]l;nb—; even 3
preferred that a disputeddp:op;rty 1:1 l:;nc;:ilisuof L ﬁ, e
istian society rather than to . "
iiug::t":m it vmt);)etter for God to be worshipped "“after
r'll
Wh';‘:: e;er:;nc::ions set up other minor problems, and the
reladons of the Church to what may be called common sense
w more marked. The incarnation of that Fonunorld send:
gfr:s Cyprian, also of Carthage; he v‘iho dtmr:id i
subintroducte. Three points may be briefly men:c:he =
question of fight, the question of the lapsed, an ma
s,
szhi)c';'ho:f;is;?mnisls, and others, held that flight and sccncti:‘ye
were impermissible. Wild enthusiasms fo'r manyrddzm b:;:
out. Christians hurled themselves at n:nbunals, - ima::‘ \;\/%
death. But the Mind of Christendom discouraged it. o
have no admiration for those who denoun.ce t}l:;:,me ;r‘e:; .
wrote the Church in Smyrna to thc' Church in P : nl:fc us;
“not so does the Gospel teach us.” Enthusiasm itseli m
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be putified; one had no right to involve oneself or the Govern-

ment in the “shedding of blood.” Clement of Alexandria

fled in his day; so did Polycarp; so did Cyori i
ml?d. their churches from thcifr) hiding-plage'p;;’a;: wl-;;:hzg:
their individual loss or gain that mattered, but the convenience
and administration of the whole body. The earlier maxim of
St. Paul applied, a litle altered: “Are you bound? seek
1r:,ot to :\)edloosa‘:l Are you free? seek not to be bound.”
one of these things 4 i
g gs mattered; all that mattered was belief,
: ii) tI'he question of the lapsed was the subject of much
dlSCUS?lon. If one, with or without torture, had denied
the Faith—what then? It was perhaps a more crucial question
than‘appears. By definition, the faithful could (in grace)
remain steadfast; and there could be no greater evil than o
de_ny, from fear or pain, the Way which was the basis of all
existence, If this was pardoned, anything could be pardoned
for this was as near the sin against the Holy Ghost as was‘
normally shown to man. Yet pain and fear did distract and
break men, and—the Church swung towards mercy, and
towards a fuller realization of its own Nartere, which is’ that
of redeemed sin. But the issue was complicated by a kind
of rash exchange on the part of those who had not failed
As, for example, (iii) The confessors who escaped deat!;
were regarded with a proper admiration by the rest of Chris-
'tendom. They were supposed to have achieved by their suffer-
ings a sacerdotal power; priesthood was attributed to them
A. third-century document (the Canons of Hippolyeus) laici
thl's.down 5 confessors need not be ordained, for the Hol
Spirit had ordained them direct, They bestowed, on ocmsiony
formal absolution. Such a recognition was n::tura], yet, iE

indeed the Church was to organize itself as an institution,
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it was highly dangerous. Not only did it tend 1o introduce
an irregular ministry, but it might easily have tended to turn
the regular ministry, so infiltrated by confessors, into a
superior spiritual grade. Besides making, as the Church of
Rome and Cyprian saw, confusion of another kind, A
man might have courage to be a confessor and even a martyr
without having the determination to be holy or even virtuous,
It was also held that the priesthood should be a little educated,
and confessors mighit or might not be educated, At the cost
of a good deal of dispute, the authorities carried their point.
Let confessors be ordained—as many as possible and as quickly
as possible. But unless ordained, let them not exercise priestly
functions. In the sacred order they might have greater things,
but those they had noe. It was laid down for ever that the
administration of spiritual things does not depend on the
character of the administrator. A man may communicate
to others, and himself starve; a man may preach to others,
and himself be a castaway.
In the Church of Carthage a remarkable situation arose,
It was encouraged by a local and clerical opposition to the
Bishop St: Cyprian, but it conzained in itself the seeds of a
much greater doctrine—the common idea of substitution and
exchange: such as Felicitas had epigrammatized and Clement
had formulated, At Carthage the lapsed were many, and
there was a movement towards their complete and permanent
excommunication, Some of the repentant lapsed gave them-
selves up to the imperial magistrates. But the Carthaginian
Chnrch also had its confessors, and recourse was had to them
on behalf of cother sinners. The confessors were persuaded
to “cover with their merits the demerits of the lapsed, and
to give lidelli pacis for their readmission.”” The opposition
even put out an indulgence or absolution from “all the




44 THE DESCENT OF THE DOVE

confc'ssots to all the lapsed.” and desired Cyprian to promul
gate it. Cyprian declined; it was against holy Ordcl:' Th-
gmv‘:;sal Chul:ch, in Councils at Carthage and Romc: in :
Cy'n l’mna:t l;::duoch, by _the Bishop of Alexandria, foll’owcd
szmh :3 suc.h I:m :/atsomrg;d; an impossible proposal, if the
- any systematic control
members. Yet it was based on almost the profoundest ::i:::
o:: all that the Church held, and centuries later the doctrine
:)o the Trea.sury of Merits and the practice of indulgences was
- w;dpo?ulanze mguhrly the mysterious and irregular effort
s substitution made by the confessors of Carthage
;I'he .last persecution of the third century took place in ;57'
un ;r it Sixtus II was martyred in Rome while publicl’
teaching and Cyprian himself was beheaded at Carthage. Bu{
:;:e zgxh G:hllie‘t‘\us revoked the edicts, and formally tolerated
o urch: lct no one melest you.” There was peace for
i ?'ha m w:!t:! %t:lc:s;omldparu:l exceptions. At the end
rd and god” Diocleti
gm\:;;;tt and last attack, the Ten%h General ;:;t:c:t}i)::.cd %
- &r tﬁe ;;juscs ttbat l;:i to it, the challenge was, in
y not, at first, pro - i
set the Faith again hors fa Joi, , I!: df:::;:;f‘ t}::},1u'x-"‘w:ﬂh‘ee.:’ :tt
acﬁm(r:r;ar?d?d the bu.rning of all Christian Scriptures; it dcgrac’!cd
NG iristian oﬂ'icxals. Presently it ordered that the cle
should bc imprisoned, The attack was once more on :EZ
?rganizatlon,_ .and the intelligence of Diocletian refrained
rom re-inspiring enthusiasm by martyrdoms. Christendom
Was to expire from Jack of nutrition; churches, documents
;??;m?nts, were to be removed; public service was for:
bidden; the‘Fanh was to be flung back on solitude pover
;‘ﬁomnoc, Inconvenience, suspicion, and contem;)t. Sutc};:
been the practice in some earlier attempts; it was renewed.

———
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It is difficult not to read into the situation more than
pethaps is justifiable; it is difficult also to refrain from seeing
it as a parallel to events in our own day, especially when the
labour and the genius of the Emperor are considered. He
“restored order for a time in the Empire, defended the
State from foreign enemies, set bounds to the raging current
of passions and ambitions, and carried out a prudent and
extensive programme of reform in public and private life.”
The historian who so describes him! goes on to attribute the
failure of his efforts and of the Empire to a decline of creative
power, '‘Any creative power that remained turned away
from this world and its demands and studied how to know
God and be united with him.” But that is hardly so; it had
been decided otherwise when the Gnostics were defeated and
when time was found to be a necessary condition of the Chris-
tian life. The new heresy of Manichmanism which was in-
truding from the East might indeed exclude matter and the
world from its consideration. But the orthodox Faith, based
on the union of very matter with very deity, could not do so.
Its survival, its success, had partly been due to its inter-
locked charity, its habits of exchange of all wealth, its intense
knowledge of the community. Its doctrines were defined
precisely by the common belief; its bishops, for all their

quarrels, were a federal college, half-appointed by the
specialists, half-elected by the crowd; its problems were
problems of the organization of time and the world. To
know God it was necessary to love the brethren—first, as it
were, from predilection and choice, but afterwards from
him and through him. “We love, because He loved us.”
“If a man say that he love God and hateth his brother, he is a
liar and the truth is not in him.” Felicitas had asserted the

Y History of the Ancient World; Rome, M. Rostovtzeff.
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divine order—* Another for me and I for him.” Clement
l?ad defined it among the faithful: “He demands of us our
lives for the sake of each other.” What the martyr and
doctor declared another voice also proclaimed out of the
desert. During the reign of Diocletian St, Antony, the first
of the th‘stian hermits, whose life was to be written b

Athanasius, took up his dwelling between the Nile and th)er
Red Sea. Alone, ascetic, emaciated, he gave to the Church

the same formula: “Your life and i
o ¢ and your death are with your

Yet perhaps the greatest epigram of all is in 2 more ambigu-
ous phrase, Ignatius of Antioch in the early second centu
had ‘tossed it out on his way to martyrdom: “My Erosqi:
crucified.” Learned men have disputed on the exact meaning
of the u‘rord: can it refer, with its intensity of allusion to physi-
cal passion, to Christ? or does it rather refer to his own physical
nature? We, who have too much separated our own physical
nature fro.m Christ’s, cannot easily read an identity into the
f‘wo meanings. But they unite, and others spring from them.

My love is crucified”; “My Love is crucified”: “My love
for my I.o.vc is crucified”; “ My Love in my love is crucified.”
The ?hyxs:cal and the spiritual are no longer divided: he
who is ?'Aeo: is Anthropos, and all the images of anthropos
are in.hlm. The Eros that is crucified lives again and the
Eros |-wes after a new style: this was the discovery of the
operation of faith, The Eros of five hundred years of Greece
and Rome was to live after a new style; unexpected as yet
the great Romantic vision approached. “My" Eros is cruci-,
fied; xpcredible as yet, the great doctrines of interchange, of
the City, approached. “Anocther is in me”; “your life ;md
death are in your neighbour”; “they in Me and I in them.”

From the extreme comer of the Empire, out beyond the
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Nartow Seas of Gaul, from Britain and the North, another
figure was approaching. The Empire broke again into con-
tending armies; the persecutions ceased, were renewed,
hesitated, fell away, were renewed again. Six Augusti ruled
the various provinces. Constantine, son of Constantius and
Helena, afterwards a Christian, appeared in Gaul, and the
Church there had peace. He crossed the Alps; one Augustus
had been permitted by him to commit suicide at Marseilles,
and now another fell in defeat at the Milvian Bridge. At
Milan he made alliance with a third, Licinius, The Edict of
Milan declared toleration of all religions; then the allied
Augusti took measures against the fifth, Maximin, the persecu-
tor of the East, Defeated at Adrianople, he fled back to Asia
and in Cappadocia he too issued an edict of toleration. But
the legions of the conquerors followed him; he fled to Tarsus,
and there, while all over the Empire Christendom gave
thanks for peace, the most furious of its enemies died in a
raging delirium. Diocletian was also dead.

The two remaining Augusti recognized in full the existence
of the Church; its'worship was encouraged, its property was
restored. By the wording of the Edict of Milan it was not
the Church but the rest who were tolerated: “the open
and free exercise of their religion is granted to all others
as well as to the Christians.”” The operations of Constantine
encouraged—severely—the morals of the Christians, and
also unity in the Church. *“Protection of all religions was fast
becoming patronage of one,” Fornication and the Donatist
schism were alike heavily penalized; slaves gained a right
to eventual freedom, and criminals were no longer to be
branded on the face “because it is fashioned"'—ordained the
Emperor, anticipating Dante—"after the similitude of the
heavenly beauty.” His colleague leaned towards the old
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gods, The breach between them was widened through ten
years; the war came, and in 323 Licinius died at Thessalonica.

Constantine was master of the Empire; he locked to be
more. “I am appointed,” he said, “to be bishop of the
relations of the Church to the world at large.”” There were
disputes within the Church; they should be settled. He saw
himself already in the most difficult of all offices, the crowned
point of union between the supernatural and the natural.
He summoned the first General Council; at Nicaea more than
three hundred bishops met. They gathered in the large hall
of the imperial palace, and their imperial—but unbaptized—
patron appeared in his glory., “He appeared as a messenger
from God, covered with gold and precious stones—a mag-
nificent figure, tall and slender, and full of grace and majesty,”
wrote the historian Eusebius. He blushed; he kept his eyes
on the ground; the bishops gestured towards him; he sat
down on the throne of gold; he spoke. He raised before
his audience a packet of letters of accusation written by
many against many; exhorting all to pardon, peace, and joy,
he solemnly burnt them. Then his Augustitude subdued
itself; theology began, Presently, after two menths, the
great Assembly addressed the world,

The adorned figure of the Emperor, throned among the
thirty score of prelates, hearing and declaring with them the
witness of all the churches to the apostolic tradition, signifies
many things. There the acceptance of time was completely
manifested; there a new basis—a metaphysical basis—was
ordained for society. The Roman past was rejected; the
effort of the Middle Ages was begun. Intellect was accepted;
marriage was accepted; ordinary life was accepted. The early
vision of St. Peter was found to have wider meanings than
had been supposed: “what I have cleansed that call not
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thou common.” The nature of the Church had not cbangfd,
and only fools suppose that it had. Il:xﬁn:’?«}' Ar:c:g:l::;
tion and sin redeemed; “my Eros is crucihe s .

i:\ l:'ae." It was declared now by all the magnificence 1::;0 this
world, by the all-but-ido] of the episcopate. It had me

a Creed, and it remained a Gospel.
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Christendom had set out to re-generate the world. The
unregenerate Roman world was now handed over to it. No
extreme difficulties were any longer to be put in its way
except under the noble but ill-fated effort of the Empero;
Julian to restore the past. The old pagan rituals were not
finally prohibited until the year 392, by Theodosius, and
there was still a good deal of rhetorical and sincere oppos,ition.
But the no-man’s land of religion, all the casual and fashion-
able sections of the Empire, became more or less formally
Christian.  All insincerity became Christian; neither Con-
stantine nor the Church was to blame. Time had been a
problem, and the Church had organized to deal with it; now
space and numbers had become a similar problem. Cll;istcn-
dom had been expanding within the Empire, and the accelera-
tion had already become greater than the morality of Christen-
dom c':ould quite control. The acceleration and the corre-
sponding loss of morality were highly increased,

Unfornma;tcly they were so increased at the very moment
when one of the profoundest divisions broke out—one can
hardly say (by definition) within the Church, but within the
apparent Church, The division had begun before Constantine;
it was, in fact, the ostensible cause for the calling of Nicaea:
Such divisions in the past had given opportunity for the
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activity of the worst emotions, even of sincere converts.
The emotions of only half-sincere converts were even more
damaging, and human destructivencss was loosed on a greater
scale than ever before within the suddenly enlarged boundaries
of Christendom. The grand Arian controversy had opened.
That this should have been possible at all, three centuries
after Christ, shows how slow the Church had been towards
exact dogmatic definition; it had been, and alvrays has been,
engaged on something else. Churist was the Redeemer, that
was certain; and he was also, in some real sense, God; and,
at least since the Montanists and Origen, there was a formal
Trinity of Godhead. But in what sense was he God? in the
same sense as the Father (allowing for the Persons)? or only
in a similar sense to the Father? Was he co-eternal and
co-equal? The alternative proposition was set forth by the
persuasive, virtuous and ingenious deacon of Alexandria,
Arius: “There was when He was not.” 1f the Father was truly
Father and Source, and the Son truly Son and Reswit, there
must have been when he had not been. He was “of God,”
and the rest followed. It was as logical and simple as that.
The Synod of Alexandria conferred, and excommunicated
Arius. He left the City. The bishop of Nicomedia and others
received both him and his doctrine, The quarrel spread
bitterly through the East. Both sides quoted Origen. The
archdeacon of Alexandria, a small Egyptian named Athanasius,
wrote against him on behalf of his bishop. The Emperor,
hearing of the agitation, wrote letters to both sides pointing
out that Christians ought to concentrate on living well:
“he can't be wrong whose life is in the right.” He deprecared
disputes over formule. He can hardly be blamed. He had
just defeated Licinius and restored peace and unity to the
Roman world; he did not want his new Christian empire, its




§2 THE DESCENT OF THE DOVE

mobs and its magistrates, excited by abstract a
But the founder of a metaphysical emp)i're has to puttg:[m‘t;
the drawbacks of the metaphysics, There had been civil
wars in Rome, but none hitherto concerning the nature of the
Godhead of the Emperor. But anything will do for a war
The world had been ready for its change, and Constandne.
had changed it. Three centuries of St. Paul's developed
vocabulary had had their effect. Constantine’s protest was
natural; it was his misfortune that the point at issue should
:ae o;\e of the fewnmore important and not one of the many
ess important, That is cle prd
equany]:]ea, g ar now; it was not everywhere
The Emperor summoned Nicaea; the Fathers
The result is known. The question there askedg::;smc:;:ll;t
of translation into all categories, including the category of
exchange. Was there, in the most Secret, in the only Adored
—=was there that which can be described only by such in-
felicitous mortal words as an equal relation, an equal goodwill
an equal Jove? was this in its very essence? was the Son
co-eternal with the Father? If there had been no creation
would Love have practised love? and would Love have hac;
an adequate object to love? Nicaea answered yes. It con-
firmed, beyond all creation, in the incomprehensible Alone
the cry of Felicitas: “Another is in Me.” The Godhead itself
was in Co-inherence. The doctrine of Arius had denied
(he. possibility of equal exchange to God—outside creation
It is true that Arius, as well as Athanasius, held the othex:
doctrm‘c of free-will, and that in that sense every soul has it
at choice to make exchange with God. But Nicaea went
far'ther. Fourteen hundred years later, the doctrine was
epigrammatized by an Anglican doctor when Dr. Hawarden
before the Queen of George II, asked Dr. Clarke: “Can God
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the Father annikilate God the Son?” That the question is,
so to speak, meaningless is precisely the definition of ortho-
doxy. The Divine Son is not only “of God™; he is “God of
God."”

Nicaea then was a double climax. The spectacle of mag-
nificence was accompanied by an intellectual ostentation of
dogma. “The great and sacred Synod"” exhibited itself in the
two worlds, Christ was throned in heaven and in Con-
stantinople. Yet at times, as the jewels seem only jewels,
so the words seem only words. “Father,” “Son,” *“Holy
Spirit,” “Person,” “essence and nature,” “like and unlike”
—what has such a pattern of definition to do with a Being
that must exist always in its own incomprehensibility? It
is not surprising that the human mind should revolt against
the jewels and words. It is, of course, a revolt of immature
sensibility, an ignorant, a young-romantic revolt, but it is
natural. “The great and sacred Synod” looms sublimely
anti-pathetic. From such revolts there have sprung the equally
immature and romantic devotions to the simple Jesus, the
spiritual genius, the broad-minded international Jewish work-
ing-man, the falling-sparrow and grass-of-the-field Jesus.
They will not serve. The Christian idea from the beginning
had believed that his Nature reconciled earth and heaven,
and all things met in him, God and Man. A Confucian
Wordsworth does not help there. Jewels and words are but
images, but then so are grass and sparrows. And jewels and
words are no less and no more necessary than cotton and

silence.
Yet Christendom had felt the revolt even before Nicaea—

only not as a revelt, but as a compensating ‘movement.
Antony had gone out into the desert and many had followed
him. He had organized them, and away in south Egypt
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another hermit, Pachomius, had done the same thing for
other bands. The great and sacred labour in the imperial
palace was balanced by the sacred and ascetic labour of the
solitaries. Sleep and food and drink and clothing were
reduced to the barest needs—and to less, A rivalry in repudia-
tion ran about the desert, and the rumours of the gaunt and
holy figures of its practitioners percolated through the bazaars
of the great cities. “The sign of the solitary ascetics” wrote
Athanasius (the Athanasius of Nicaea, of Alexandria, of
humanism, of the Court and the Church) in his Life of Aneony,
“rules from one end of the earth to the other,” It dominated
the impressionable everywhere; it was said (improbably)
that in one city were “more than two thousand virgins lead-
ing lives of ascetic excellence.” Many more admired it than
practised it, but many practised it, The notion of the way of
complete rejection, of the reduction of both soul and body
to as near a state of nothingness under God as might be
won—gained strangely on life. The huts, the caves, the
pillars of the ascetics did indeed hold those who concen-
trated on nothing but their relation with God, to whom the
whole outer world and (but for one thought) the whole inner
world had become temptation. New temptations at once
sprung up—of rivalry, of pride, of accidia, But even the
wild tales we have show how they too were recognized
and denounced. "“God hath not forgiven thee thy sins,”
said the hermit Bessarion to the harlot Thais, “because of
thy repentance but because of thy thought to deliver thyself
to Christ.” And so a certain Elijah said: “Whatsoever hath
its being for God's sake endureth and abideth for ever with
those who are true.”
Exchange therefore to them was always on the Way and
as between hurrying travellers. It was an exchange of humility
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often) of remarkable intelligence. A
:l?l: ::“g::: fbvair:tl:s%erhal))s to us than to them, was in thclnr
awa?en,css of virtue; they have sometimes thz.u sense of stlra:n
which the author of ZThe Cloud of Un.&r.owmg ina l:tcr ccf;, ;:e ,);
denounced. It is why they saw the flewl $0 © ufn._s“ )
comments on humility examine that virtue to0 feveri )ry :
be quite convincing. But the greatest of them were ple;cu Larh f,
lucid. Macarius said to Arsenius: “I know a b'rot c]r' v;elf
had a few garden herbs in his cell, and to prevent ;:mmc
having any sense of gratification, he pulled them upd ); X
roots,” Arsenius answered: “Good, but a man must }:) s "
is able, and if he is not strong enough to endure, per .a;;? 2
should plant others.” They knew also the remote l{)m\ ;:hc
A certain brother said: “It is right i:or a man to take up o
burden for them who are near to h:m? whatever it ;n:;y }
and, so to speak, to put his own soul in the plfn(:‘e o :i mb(;e
his ’neighbour, and to become, if it were poss:b:c, :;) ou :
man, and he must suffer, and weep, and mourn n::t}l; 1;::1, i:]f
finally the matter must be accounted. by him as i u'af }xmhad
had put on the actual body of his neighbour, and ?{,” i fle e
acquired his countenance and soul, anc.i }Ee must su ; or i
as he would for himself. For thus it is wrtten i} ar:l i
one body, and this passage also informs us concerning the holy
jous kiss.”
am'lI'l’::ysotlc: ?:mtic view that matter was evil had no dou]')t
aftected them, and the newer Gnosti'clsm that had bcé:m, |Ir:
the form of Manichaanism, to sweep inward from the pSt'-
had been forbidden by Diocletian as L'm-Europcan, as éh ?rts.w:
import, before it was rejected by Chnstend?m as un- ns{xah,
as a diabolic luxury, But of all rhe ]1er.cs1es it :s.onc 0 tO:
few most generally and most subtly nonrished by our comm

is in it alway red emotional energy.
natures. There is in it always 2 renewed ;

I ——————mmmmmmmmmmme
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Itis due to Manichanism that there has grown up in Christen-
dom-—in spite of the myth of the Fall in Genesis—the vague
suggestion that the body has somehow fallen farther than the
soul. It was certainly nourished within the Church by the
desert ascetics—especially in their ingenuous repudiation of
sex. This is probably the one thing generally known about
them—except for the pillar of St. Simeon Stylites—and the
contempt and hatred they too rashly expressed for it has been
heartily reciprocated against them by a later world. It was no
more than a part of their general passion for singleness of
soul, even when that singleness tended to become a singularity,
Sex~the poor ignorant creatutes thought—was one of the
greatest, most subtle, and most lasting of all distractions;
not had the Church—at least since the suppression of the
subintroducta—shown any striking sign of intending to exhibit
it as sometimes the greatest, most splendid, and most authori-
tative of all inducements. Yet cven in the Thebaid the
rejection was, at best, regarded as no more than a method
of the Way. “A monk met the handmaids of God upon a
mountain read, and at the sight of them he turned out of the
way. And the Abbess said to him: ‘Hadst thou been a
perfect monk thou wouldst not have locked so close as to
perceive we were women.'"™ The answer would have been
petfect if she had said “Thou wouldst not have perceived we
were women.” Perhaps she did.

There is, no doubt, a lordlier state than that, to observe
with adoration all shapes, including women; but-the rebuke
was—or at least may have been—charming, and exhibits, in
the desert as in the city, the desire which is the Glory of
Christendom. *‘Look,” said the first founder when he lay

1 The Desere Fathers, Helen Waddell, (The other g
from The Paradise of the Fothers, E. A.Wam(s Budge.) e s e
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dying, “Antony ends Ais journey; he goes now wherever
Divine Grace shall bring him."

Counterchecking the asceticism it admired, the formal
doctrine of Christendom concerning matter remained constant.
Two ancient canens, said to date from the second or third
century, illuminate the official view. They run as follows:
“If any bishop or priest or deacon, or any cleric whatsoever,
shall refrain from marriage and from meat and from wine, not
for the sake of discipline but with contempt, and, forgetful
that all things are very good and that God made man male
and female, blasphemously inveighs against the creation
(blasphemans accusaverit creationem), let him be either corrected
or deposed and tumed out of the Church (argue ex Ecclesia
gjiciatur). And so with a layman.”

“If any bishop or priest or deacon dees not feed on meat
and wine on feast days, let him be deposed, lest he have his
own conscience hardened, and be a cause of scandal to many.”

“Blasphemously inveighing against the creation”—if the
whole of Christendom had taken to the desert and lived
among the lions, it remained true that the authority of the
pillared pontifis would have been compelled to assert that
marriage and meat and wine were “valde dona.” Rejection
was to be rejection but not denial, as reception was to be
reception but not subservience. Both methods, the Affirmative
Way and the Negative Way, were to co-exist; one might almost
say, to co-inhere, since each was to be the key of the other:
in intellect as in emotion, in morals as in doctrine. “Your
life and your death are with your neighbour.” No Affirmation
could be so complete as not to need definition, discipline, and
refusal; no Rejection so absolute as nut to leave necessary

\ Histery of the Church Councils, Hefele; the Greek original is there
translated into Latin,
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(litcrally and metaphorically) beans and a wild beast’s skin
an.d a htflc water. Those who most rejected material things
might cling the more closely to verbal formulz; those wl?o
looked 1nost askance at the formule might, apprehend
most easily the divine imagery of matter. The Coml:nu i
of the Eucharist, at once an image and a Presence, was c’::::ln
mon and necessary to both. The one Way was t’o affirm al-l
things orderly until the universe throbbed with vitality;
the other to reject all things until there was nothing an hc?r:
but He.' The Way of Affirmation was to develop great:::: and
romax:tlc love and marriage and philosophy and social justice;
the Way of Rejection was to break out continuall ,in th’
profound mystical documents of the soul, the rccorgs of lh:
great p?ychological masters of Christendom. All was involved
in Christendom, and between them, as it were, hummed the
web o.f the ecclesiastical hierarchy, labouri:mg orderin
expressing, confirming, and often misundcrstanding’ but ncoef:
sary to any organization in time and particularl; necessa
at that time in the recently expanded space. i
There are two documents, of a date later by a century or
two, which present the division between the Ways inryth
wor]c! of definitions, and as regards the Natutc) of Go¢;2
One is the great humanist Ode “commonly called the Crccci
of. St z.ﬁ.thanasius"; the other is the Mystical Theology of
Dionysius the Arcopagite. Certainly the Creed talksoiybo t
Ino.omprchcnsibility and Dionysius plans out the heay -
cht.her document sustains the view of Eunomius bisho en:f.'
Cyzicus, who “changed theology into technology” an‘c)i i
rcPorted to have declared: “I know God as well as He kno '.3
H.ufm%elf."l But the objective “humanist” may serve for“s
division; the climax of the one is what is known, allowi a
v History of the Christian Chureh, Kidd, : .
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the unknown; of the other what must be unknown, allowing
the known. The union of both is in the phrase of Ignatius,
quoted by Dionysius and dogmatically declared in the Creed:
“My Love is crucified.”

The Creed is the definition of salvation, and it lays down a
primal necessary condition—that one shall believe in the
existence of salvation and in its own preper nature. It does
not go back to that other demand for a decision of belief in
one’s own existence which is almost always a desirable pre-
Jiminary. One feels, one thinks, that one exists, but one
hardly ever makes a serious act of belief in one’s existence,
whereas it might be held that a proper Christendom would
be composed of people who believe that, through God, they
exist but do not noticeably think or feel it. The Athanasian
Creed, however, being a more advanced document, begins
with the Creator. It sums up in those crossing and clamorous
clauses all the business of Relationship in Deity; Deity, so,
is one God—the word triumphs over the reduced plural:
“¢here are not three gods, but one God.” Thence it proceeds
to the Incarnation: “it is necessary that he believe rightly.”
Tt is in this connection that it produces a phrase which is the
very maxim of the Affirmative Way: " Not by conversion of
the Godhead into flesh but by taking of the mankood into
God.” And not only of the particular religious Way, but of
all progress of all affirmations: it is the actual manhood which
is to he cartied on, and not the height which is to be brought
down. All images are, in their degree, to be carried on;

mind is never to put off matter; all experience is to be gathered
in. Images can be as disciplinary as their lack; their rejection
itself can be a temptation, By the Substitution and the
Sacrifice, the “good works” are all to be prolonged and
gathered, and those who share in it are to find it eternal life.
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This is the principle which is to be kept “whole and undefiled”';
and v-.'ho can? noj therefore it will keep itself, it will cone*:
and illuminate itself; without that grand u:\iOn—" erfc:t
God' aftd perfect Man; of a reasonable soul and humaﬁ flesh
subsisting''—man is bound to slip from vanity to vanity,

from illusion to illusion, everlastin aith
« ’ gly perishing, everlasti
Jost. “But the Catholic Faith s thisy. }')9.” &, everlastingly

'II'hcl other document is very different.

n the year 533 at Constantinople, the Patriarch of Anti
Severus, a Monophysite, spoke c}:f the writings of Dﬁ;:i::;
.thc Areopagite. The books which were thus hereticall
mvokc.d had at that time, as so many other writings had az
auth‘?my almost apostolic incorrectly attributed to them,- to
say “falsely” would imply a meral intention of which no :)ne
tl’l(.'l? thoug.ht. Dionysius, it was supposed, was an Athenian
a'dnrcct disciple of St. Paul, and (by his ordination) ﬁm;
bn:f.hop of Athens. He had produced a book on the Heavenl
Hierarchy, and one on the Ecclesiastical, one on the Divinﬁ
Itlames and one on Mystical Theology. It is now thoughe
likely that he was a Syrian monk of the late fifth centur
and a disciple of one Hierotheus, more or less identified wizl,;
anc.)t.hcr Syrian, Stephen bar Sudaili. From the year 533 these
writings have always hovered over Christendom almost like
the unfooted Bird of Paradise—admired, worshipped, and yet
b)f some distrusted. He was invoked as orthodox Ly Pcz
Victor I at the Lateran Council in 649; in 757 his books wepr:
sent by Pope Paul to the Church in Gaul; and the Emperor
of the East Michael Balbus sent them also to Louis the PF;;us
They were translated, for Charles the Bald of France and fo;
the West, by John Scotus Erigena. St, John Damascene had
k..‘arm frox‘n and annotated them; in the full power of Scholasti-
cism Aquinas quoted from them as from any other doctor of
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perpetual authority in the Church, and the anonymous
author of the Cloud of Unknowing, in his sublime rejection
of images, and as he wrate of the final failing even of spiritual
wit in the presence of the Alone, remembered one paragraph
of Dionysius to confirm his own last cry.

They are, in fact, the climax of one great mode of specula-
tion and of experience; they are hardly, yet they are, within
the orthodoxy of Christendom. They provide the great
negative definitions infinitely satisfying to a certain type of
mind when it contemplates intellectually the Divine Principle.
The conclusion of the Mystical Theology soars into the
great darkness, Jit faintly by the very phrases it rejects.

“Onee more, ascending yet higher, we maintain that
It is not soul, or mind, or endowed with the faculty of
imagination, conjecture, reason, or understanding; nor
is It any act of reason or understanding; nor can It be
described by the reason or perceived by the understand-
ing, since It is not number, or order, or greatness, or
littleness, or equality, vr inequality, and since It is not
immovable nor in motion, or at rest, and has no power,
and is not power or light, and does not live, and is not
life; nor is It personal essence, or eternity, or time; nor
can It be grasped by the understanding, since It is not
knowledge or truth; nor is It kingship or wisdom; nor
is It one, nor is It unity, nor is It Godhead or Goodness;
nor is It a Spirit, as we understand the term, since It is
not Sonship or Fatherhood; nor is It any other thing
such as we or any other being can have knowledge of;
nor does It belong to the category of non-existence or
to that of existence; nor do existent beings know It as
it actually is, nor does It know them as they actually are;
nor can the reason attain to It to name It or to know It;
nor is It darkness, nor is It light, or error, or truth; nor
can any affirmation or negation apply to it; for while
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applying affirmations or negations to those orders of
béimg that come next to It, we apply not unto It eith:r
:m:::::;g: 1;)r bnee'gauon, inasmuch as It transcends all
uf ) y being the rfect and unique Cause of all

ings, and transcends all negation by the pre-eminence

of Its simple and absolute n
ature—f{ree from every limi
tion and beyond them all.” fu Svery Uinila-

It has been said that this is not the kind of being to whom
man can pray; no, but without this revelation there is no
sort. of thing to whom men can pray, and the orisons of
C-hnstendom will be too much circumscribed. And Dion i
lnmself. knew the other Way, and his book on the Dﬁl'us
.N.'dmeé'.ls more axin to it—as when he refers to St. Paul in?t:
discussion of “My Eros is crucified.” “And hence the, re
.Paul., constrained by the Divine Yearning . . . says gwital:
fnspxr?d utterance: ‘I live, and yet not I but Christ ,liveth
in me'; true Sweetheart that he was and (as he says himself)
being beside himself unto God and not possessing his own lif
but possessing the life of Him for whom he yearned.” F ,
lthat which is beyond all categories and has only withi.n itscc;;
its necessity of being, "is touched by the sweet spell of Goed
ness, Love, and Yearning, and so is drawn from his tran -
cendent fhrone above all things, to dwell within the heas-
of all things, through a super-essential and ecstatic g
whereby he yet stays within himself," ) Prige
Yer gerhaps neither the Egyptian hermits and monks
the Syrians on their interior “top of speculation” are I:JOI’
true compensation and balance of Nicaea, quite apart fro)e
.the dls;.wrbances, riots, exiles and exoommunimio[:s 'h'cT
immediately followed Nicaca. The Arians split into :r" :
and Semi-Arians; the declarations of the “ great and s ﬂﬂ;
! Dionysius the Arespagive, C. E. Rol, G

Rl

THE COMPENSATIONS OF SUCCESS 63

Synod" were hotly disputed, and if the Holy Spirit had there
controlled the voice, he did not attempt to silence the voices,
of Christendom. Bishops were banished and recalled; the
Emperor swayed dangerously near the more understandable
Arian point of view; Athanasius became Bishop of Alexandria
and fled and returned and was driven out. He took refuge
with the desert monks who were fanatically orthodox. Arius
came back to Alexandria, fell from his mule, and died, but
his death did not put an end to his doctrine. Accidents to
such distinguished leaders were, 10 their opponents, nearly
always miracles of judgment, and during this period there
was encouraged in Christendom the view which attempted
to discern in exterior events an index to interior and spiritual
truth; the false devotion which in a later day invented terrify-
ing death-beds for atheists and agonizing diseases for Sabbath-
breakers. This in itself is dangerous enough; it is made worse
by that fatal tendency in men to hasten God's work and to
supply, on his behalf, the deaths and the agonies which they
think his inscrutable patience has rashly postponed.  So
fomented into fire and bloodshed the Arian controversy
pursued its way through Constantine’s otherwise peaceful
empire.

This, however, was the result of Nicaea. About the
middle of the century, about the time of the death of Antony
and the third exile of Athanasius, the real compensation
to Nicaea was born at Thagaste in Numidia; its name was
Augustine. He came to redress (or, as some have thought,
to upset for ever) the balance of the Church. Speculation had,
in the East, ascended from the foot of the imperial throne to
the height of the heavenly, and the idea of exchange had
been followed into the extremest corners of heaven. With
Augustine theology returned to man and to sin. The Church
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had always known about sin; some of her doctors (as Ter-
tullian) knew a great deal about it. But on the whole, especially
since the Alexandrian doctors, she had stressed the Redemp-
tion. So, no doubt, did Augustine; read the Confessions,
Yet those very Confessions seem to contain everything except
one thing, the anima naturaliter Christiana. They divide, in
an agony, the natural body from the spiritual body, and
their readers and followers have divided even more fervently.
When St. Monica drove Augustine’s eightecn-years paramour,
the mother of his son, back.from Milan to Africa, something
went with her which perhaps Christendom and Augustine
needed almost as much as they needed St. Mopica, though
not as much as Christendom needed Augustine. Christendom
did not then get her. It got the style of Augustine instead, and
that style never seemed quite to apprehend that a man could
grow, sweetly and naturally—and no less naturally and sweetly
in spite of all the stages of repentance necessarily involved—
from man into new man. He certainly is the less likely to do
so who dwells much on the possibility, But the movement
exists and the great Augustinian energy of conversion, con-
trition, and aspiration lies a little on one side of it. Formally
Auvgustine did not err; but informally? He also, for all his
culture, followed the Way of Rejection of Images, and he
inspired later centuries to return to that Way. He has always
been a danger to the devout, for without his genius they lose
his scope. Move some of his sayings but a little from the
centre of his passion and they point to damnation. The
anthropos that is Christ becomes half-hidden by the anthropos
that was Adam. In Augustine this did not happen, for his
eyes were fixed on Christ. But he almost succeeded, in fact

though not in intention, in dangerously directing the eyes of
Christendom 1o Adam.

THE COMPENSATIONS OF SUCCESS 65

“ Augustine, from his small seaport on the North Aftican
coast, swayed the whole Western Church as its intellectual
dictator”” He had been converted like St. Paul; he had
seized Christ through Paul. He rose into Christendom
from what seemed to him catastrophes. And the great primal
catastrophe was the situation into which every man was
born; the New Birth was the freedom from that catastrophe.
Two famous sayings epigrammatize the change. The first
is the reluctant sigh: “Make me chaste, my Lord, but not yet!”
The second is the reconciled joy: “Command chastity; give
what thou commandest, and command what thou wilt!”
Both come from the Confessions, which (Augustine said scorn-
fully) men read from curiosity, or (he might have added)
from a human sense of the human; it is not what that great
Refuser of Images wished, Few things seemed to him more
imbecile than that his autobiography should be admired for
everything except the whole conclusion, climax, and cause of
his autobiography. But a phrase in it—the second of the two
quoted—was permitted by our Lord the Spirit to become the
occasion of more controversy and of high decision in Christen-
dom.

There was a meeting in Rome—pethaps a clerical con-
ference or something of the kind. A certain Pelagius, an Irish
Christian, was present at it. He was not a priest but he was
in Rome on an effort to revive and excite religion; he was
conducting a mission to the Romans. His particular method
was to encourage men to be men. He was orthodox enough,
and full of a real love for, and desire for the good of| his fellow-
creatures, but he thought his fellow-creatures were perfectly
capable of fulfilling the Will of God and of being chaste (or
whatever) if they wished. Men need not sin unless they

L The Ldea of the Falf, Ni P. Williams,
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chose, and if they did not choose they need not sin. This
too was orthodox enough, He had had some success, and his
influence was spreading. At this meeting there was “a certain
brother, a fellow-bishop of mine,” says Augustine. The
bishop during the meeting quoted from the Confessions,
already in wide circulation, the phrase: “da quod iubes,”
“give what thou commandest.” This, Augustine adds,
Pelagius ferre non potuit—Pelagius simply could not stand
that sort of thing. Man was not in that kind of situation at
all; no doubt he was tempted, but he could resist temptation,
“Pull yourself together, my dear fellow,” he said in effect,
and he actally did say that to talk of virtue being hard or
difficult, or to say it could not be done, or to moan about
the weakness of the flesh was to contradict God flatly, and to
pretend either that ke did not know what he had made or did
not understand what he was commanding: “as if . . . he had
forced upon man commands man could not endure.”

But this, which to Pelagius seemed so scandalous, seemed
to Augustine merely truth. Chaste was what the law had
bidden him to be and what he had not been able to be. The
law was precisely impossible. Man precisely was not in a
situation—not even in a difficult sitvation, He was, himself,
the sinuation; he was, himself, the contradiction; he was,
himself, death-in-life and life-in-death, He was incompetent,
Augustine had felt that acutely; since his conversion he had
been teaching it—that man was the situation and only the
grace of God could alter the siruation. Both Pelagius and
he felt strongly the desirability of man overcoming sin, but
the problem was what was sin and how best did you overcome
it. The expanding circles of doctrine spread outward from
Rome and Hippo. Never before had Christendom felt the
two views 5o fully and so honestly developed. It had pre-
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i accepted a general notion that men were in a “fallen”

::;:?lgut it llzad notgprcsscd any definition of it. What defini-
tions it had produced had tended to relate to the Person wl.lo
redeemed men from the state, That, after all, was what.ns
greatest minds and noblest souls had been concerned with.
The clash of Pelagius and Augustine altered all that,

That man, in the person of Adam, had fallen was common
ground. Pelagius said, in effect, that (i) Adam had been
created in a state of patural good, (ii) that he had somehow
sinned, and set a bad example of sinning, so that a sort of
social habit of sin had developed, into which men were
introduced as they grew up before they were rcasonablr::,
(iii) but that any man at any moment could get out of this
distressing social habit by simply being firm with himself
—"have courage, my boy, to say no,” (iv) and 'th'at there-
fore no particular grace of God was needed to initiate the
change, though that grace was a convenie:'u and' necessary
help: which was always to be found by the .nght-vnlling man.

Against this the Augustinian view—with the great l.lelp
of Augustine himself—asserted (i) that man was created in a
state of supernatural good, of specific awareness ot_' God,
(ii) that Adam had got himself out of that state by sin, an'd
his sin was “‘pride"—that is, “the act of deserting the smfl s
true ‘principle’ and constituting oneself one's own prin-
ciple”* He had, as it were, claimed to have, and behaved
as if he had, a necessity of being in himself. He had, somehow
and somewhere, behaved as if he were God. (iii) His 'dcs-
cendants therefore were not at all in a mere social habit of

sinning; they did not merely sometimes sin; they were
sinners, which was not at all the same thing, Nay, more, tl?ey
had, all of them, been involved in that first original iniquity,

1 St Augusting and French Classical Thoughe, Nigel Abercrombie,
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and in its guilt, “Omnes enim fuimus in illo uno quando omnes
Suimus ille unus”—we were all in that one man when we all
were that one man. Thus, being all guilty, we all deserved,
and were on our way to, hell by the mere business of getting
ourselves born, though not, of course, for getting ourselves
born. This was precisely the agony: to be born was good, but
that good meant the utmost evil, life-into-death and death-
into-life. Some who managed to die again before the age of
reason might suffer less thereafter, But for the rest men were
corrupe; they existed in the night of dreadful ignorance and
the storm of perverse love; they were for ever and ever
sharers in that primal catastrophe which was the result of
Adam imagining that he had a principle and necessity of
existence within himself. (iv) [t was therefore blasphemous
and heretical nonsense to talk of man as being mildly and
socially habituated to sin: he was in sin, and he could not
get out by his own choice. He could not move but by grace,
by that principle which was not in him. To Augustine Pelagius
was practically teaching men to follow, to plunge deeper into,
that old original catastrophe; he was almost declaring that
man was his own principle, that he did his own good deeds.
But all Christendom, and especially Augustine, knew that
only Christ could act Christ.

But if only Christ acts Christ, who acts Anti-Christ? If
all our good doing is God's doing, whose is our evil doing?
QOurs? Yes. God, as it were, determines and predestinates
himself to do good in certain lives; this is his grace. And
what of the lives in which he does not determine and pre-
destinate himself to do good? Well—he dces not. Those
lives then are lost? Well—yes. God saves whom he chooses
and the rest damn themselves. “His equity is so secret that
it is beyond the reach of all human understanding.” It is of
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the highest importance to realize that, in that sentence,
Augustine from the bottom of his heart meant “equity” and
meant “beyond human understanding.”
“The first modern,” as Augustine has been called, had uttered
the word “grace” with a new accent. Adam had suddenly
returned. “The grace of our Lord Jesus Christ” was to be
analysed and discussed as the Nature of our Lord Jesus Christ
had been. The secrets of man’s corruption were to become
as much a matter for the brooding intellect of Christendom as
the secrets of his Redemption had been. The inclusion of the
Saviour in the Godhead was followed by the exclusion of
Adam to the opening, at least, of the pit, and of all his children
whom the unpredictable Equity did not choose out of so
many myriads to redeem. Yet it may be noticed that Aug'us-
tine, perhaps to the danger of his own thought, and oer.tmfily
to the danger of the thought of his successors, was aiming
at the same principle of inevitable relationship which in so
many other things governed the orthodoxy of the Church.
“ Fuimus ille unus” he said; 'we were in the one when we
were the one.” Whatever ages of time lay between us and
Adam, yet we were in him and we were he; more, we sinned
in him and his guiltis in us. And if indeed all mankind is held
together by its web of existence, then ages cannot separate
one from another. Exchange, substitution, co-inherence are
a natural fact as well as a supernatural truth, *“Another is in
me,” said Felicitas; “we were in another,” said Augustine.
The co-inherence reaches back to the beginning as it stretches
on to the end, and the anthropos is present everywhere. “As
in Adam all die, even so in Christ shall all be made alive”';
co-inherence did not begin with Christianity; all that happened
then was that co-inherence itself was redeemed and revealed
by that very redemption as a supernatural principle as well as
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a natural. We were made sin in Adam but Christ was made sin
for us and we in him were taken out of sin. To refuse the
ancient heritage of guilt is to cut ourselves off from mankind
as certainly as to refuse the new principle. It is necessary
to submit to the one as freely 4s to the cther,

The new principle had been introduced into the web, and
only that principle could separate one soul from another or
any soul from the multitude. The principle was not only in
the spirit but in the flesh of man. Pelagius declared that man
had moral freedom, as Nestorius later declared that there were
in Christ two beings united by a moral union and not one
divine Person. “The Nestorian God is the fitting Saviour of
the Pelagian man.”? It was this that caused Nestorius to deny
that the Blessed Virgin was theotakos, the mother of Ged. But
he denied also, inevitably, that she was entkropotokos, the
mother of Man. The opposite school maintained that she
was both, for both the Fall and the Redemption were in
soul and body. The mystery was in flesh and blood. It was
this profundity of exchange and substitution, natural and
supernatural, that the zeal of Augustine profoundly declared
through Christendom. Christendom never quite commitred
itself to Augustine; it has spent centuries escaping from the
phrases of Augustine. But without Augustine it might have
ceased to be Christendom.

He did more. He did much more, *““Seen against Christian
philosophy as a whole even thinkers like Clement and Origen
are only forerunners of Augustine; for they philosophize
about God and human nature, but not about the divine sphere,
the sphere of communion with God, which did not exist as a
problem for the philosophical consciousness before the

Y Qur Lord’s Human Example, W, Gore; quoted by N. P, Williams,
The Jdea of the Fall. ! docrodi
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Civitas Dei” Tt was not only the book called by that name
which was the expression of that thing, nor only that Augus-
tine was imagining a heavenly state. A hundred apocrypha
of the apocalypse had imagined thae; the Church had never
paused in affirming thar, There were in Augustine two points
of farther greatness, He had carried the Redemption back,
as it were, in man's nature almost—quite—to the point at
which man's error began. The very sin which a man had
committed in Adam before his own birth was the starting-
point of the predestinating grace which, before his own
birth, awaited the moment of his birth to begin its immediate
operation. The City of God leaps upon its citizens, presiding
like the god Vaticanus over the first wail of the child, separat-
ing it for ever from the transient earthly cities, making it a
pilgrim and a sojourner. The Equity of Redemption is
immediately at work; it predestinates whom it chooses, and
it does not predestinate whom it does not choose, But its
choice is (beyond human thought) inextricably mingled
with each man’s own choice. It wills what he wills, because
it has freedom to do so. Predestination is the other side of its
own freedom. Words fall away from the inscrutable union,
which can be the inscrutable separation.

And this heavenly state was a sphere of operation. The
equity of predestination was to a state of love. Augustine
gave his genius not to a description but to a suggestion of
that seate of love. The sensibility of the Conféssions vibrates
with this; the universals of the City of God make an effore to
diagrammatize its relation with history—that is, with time
as known by man. He hypothesized history into the workings
of the Divine Providence, and the hypothesis has been,

1 “Platonsm in Augustine's l’hilosor;\z :)‘:. Hi:hog-,’;’ lli)rns: Eloﬂ'man
ibansky 2 . J- Paton),
F
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intellectually, made too often merely dull. But the real
significance was in the vast accident, the vast sense of oppor-
tunity. It is Augustine's sense of opportunity which springs
active everywhere, and everywhere that dash of vision opens on
all that opportunity holds. Christ had been the opportunity;
St. Paul had formed a vocabulary for that opportunity;
Avgustine turned the vocabulary into a language, a diction, a
style. The Athanasian speech was the more highly specialized,
Augustine's the more universal. He renewed the good news—
man was utterly corrupt, and his scope was love, He renewed the
City; he made humility possible forall.  Perfection consists not
in what we give to God but in what we receive from him,"”

The exterior crisis of the world in his age exposes to us
that expansion of the Apostolic werd at the moment when the
world was ruining. On 24 August, in the year of the City 1164
and in the year of the Fructiferous Incarnation 410, the Goths
under Alaric entered and sacked Rome. "My voice sticks
in my throat,” said Jerome, “and sobs choke me as I dictate.
The City which took the whole world captive is itself taken.”
He uttered the sensations of all, both Christians and heathen.
There has been no such shock to Europe since. Refugees
fled to Sicily, to Syria, to Africa (Pelagius among the last;
Augustine saw him in Carthage). Twenty years later, “in the
seventy-sixth year of his age and the thirty-fifth of his episco-
pate, Augustine died, 28 August, 430, his eyes fixed on the
penitential psalms and the sound of a besieging host of
Vandals in his ears, . . . They offered the Holy Sacrifice at his
burial”™ It was the summary and consummation of his life
and doctrine; he had saved Christendom at the moment
when Honorius, Emperor of the West, lost Rome.

1 The Life of the Church, edited by M. D'Arcy, S.}. Bk. IT; Christianizy
and the Soul of Ansiguity, b{(:’. Rousselot, S.]. and |. Herby, S.].
3 History of the Chureh, Kidd,

Cuaprer IV
THE WAR OF THE FRONTIERS

Not many years after the fall of Rome, the last Emperor
of the West died at Ravenna, The few Senators who were
with him escaped from Italy, and at Byzantium laid the fealty
of the West at the foot of the Throne. The Empire was
again one, as it had been in the days of the Divine Augustus,

But the differences from that early state were many. The
alteration of the centre had changed the frontiers. Italy
itself was now a frontier to the Government at Byzantium
and Gaul was not much more than a distant No-man's-land
of battle. Persia and the Near East were now the peril,
though so far it was a secular prestige only which threatened
the secular and sacred Emperor. Another two centuries were
to pass before the voice of the Prophet would begin to sound
nearer and nearer to New Rome. The ancient idea of Rome
had been translated into a new language of which the chief
and most resounding word was the living form of the Em-
peror, ““the Basileus High-Priest,” “the chief Bishop outside
the Church,” the single figure in which were exhibited the
two complementary offices of men, sacred and secular, as the
two Natures had been united in Christ. The Throne and the
City were to last for a thousand years, and when they fell at
last they were to fall not to any rebellious principate or patr'.
archate of the West, but to the Eastern despot who expressed
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